
1 

Lynn Gehl’s Responses to Ageing Activism’s Questions, November 6, 2017 
 

© Lynn Gehl (Not for reposting or publishing without permission) 
 
1. What drew you into the work of social change in your life and specifically in this 
community? 
 
The issues I work on are intergenerational issues that I was born into.  And they are national 
issues, not just local; they travel with me everywhere I go, in my feet, in my body, in my heart, 
and in my nightmares.  They have always been there; Canada is determined to cage my heart, 
my mind, my body, and my agency.  I am sure that I will die with them and from them. 
 
Right now I am working on three main issues: 
 
First, the Algonquin land claims process that continues to force Indigenous Nations to 
extinguish our land and resource rights.  The Algonquin Anishinaabeg are not a nation without 
our land for our citizens; we are not a nation without our resources needed to build our 
institutions such as schools and courts according to our tradition. 
 
Many know that Canada’s parliament buildings squat on Algonquin territory.  The Algonquin 
are being forced into extinguishing our land rights in exchange for accepting 1.3% of our 
traditional territory and accepting a $300 million buy-out.  This is not nation-to-nation and this 
is not reconciliation. 
 
Second, I also work on the issue of the never-ending sex discrimination in the Indian Act.  
Although the Charter of Rights and Freedoms is celebrated by Canadians, it is meaningless to 
Indigenous women and girls.  In 1985 when Canada was telling Canadians and the rest of the 
world that they were removing the sex discrimination, it was a lie.  What Canada did was 
remove a provision in the Indian Act that protected Indigenous children and then through this 
carefully crafted silence began to assume all unknown / unstated fathers were white.  In the 
worst case scenario, what resulted was young girls who did not even have the legal right to 
consent to sex were being further harmed by Indian Affairs and Northern Canada’s (INAC) 
unstated paternity policy. 
 
INAC and the Department of Justice spent $1 million defending its unstated paternity policy.  
While Canada had deep pockets from colonizing Algonquin land and resources I have to grovel 
for gas money in the work I do. 
 
The third issue I work on is the continued destruction of Akikodjiwan located in the Ottawa 
River just upstream from Canada’s Parliament buildings.  Akikodjiwan is a sacred land and 
waterscape where Creator placed the First Sacred Pipe, the ultimate symbol and ritual of 
reconciliation.  While people here in Peterborough, and rightly so, readily threw their arms up 
in the air in disgust when the Mosque was vandalized, for the most part refugee, settler, and 
Canadian people are not rallying around the need to protect Indigenous sacred places. 
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2. Is there a moment or event in Nogojiwanong/Peterborough that you would define as a 
changing point in your work for social change? Tell us about it. 
 
This past spring as many know the Senate put forward a version of Bill S-3 An Act to Amend the 
Indian Act that included the “6(1)a All the Way” clause that removed all the sex discrimination.  
But Prime Minister Justin Trudeau removed the clause where eventually Members of 
Parliament, including the Minister of Status of Women Maryam Monsef voted in favour for the 
gutted version of the bill. 
 
Canada’s response that the issue will be resolved through what they are calling “phase 2” and 
at the policy level, is pitiful.  This same pitiful response was argued in 2010.  Indigenous women 
want the sex discrimination removed and have it codified in law; the Indian Act has to be in line 
with the Charter. 
 
It is now clear that Trudeau’s statement, “that the most important relationship is the one 
between Canada and Indigenous people” is meaningless rhetoric. 
 
It is also clear that Monsef has been co-opted. More people here in Peterborough and Canada 
are learning how this happens to women and young people.  Indeed she is a role model of co-
optation.  She is no friend or ally of Indigenous women. 
 
We need to keep in mind that Adolf Hitler had many friends. 
 
3. Has your activism changed at different times in your life?  In what ways? 
 
A big moment for me was when I realized that the land claims process, the sex discrimination in 
the Indian Act, and the destruction of Indigenous sacred places are all acts of Canada’s policy of 
genocide. 
 
Many people think genocide is mass murder, yet it was originally defined in cultural terms.  
Genocide is the destruction of the oppressed’s national pattern and the imposition of the 
oppressor’s national pattern. 
 
Raphael Lemkin placed practices of genocide at the cultural level.  When I talk about Canada’s 
Indigenous genocide, that is current and on-going, I say to people that while many may think 
cultural genocide is softer, it is not.  Genocide that takes place through standard operating 
practices, policies, and legislation is a far more insidious form of genocide because it can take 
place right in front of people’s eyes and they will not be able to see it. 
 
4. What has sustained you in your work for change in this community? 
 
I don’t think I have been sustained. 
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Anti-intellectualism is a barrier.  Meaning we don’t really value our community intellectuals, 
and we do not really know what knowledge is and what an opinion is.  As such many do not 
really value me as a knowledge holder.  They tend to see me as an activist who they can doubt 
and debate with.  We need to keep in mind that an Elder is a knowledge holder not a person in 
leather fringe holding a feather.  (In offering these words my goal is to get people to shift 
conceptually – certainly not to imply that I am an Elder.) 
 
I have had to tell many people to go away because their ignorance as manifested through acts 
of arguing, bitching, gossiping, screeching, and gas-lighting are all forms of cognitive dissonance 
imposed on me.  Canada’s curriculum has harmed us all; I am not responsible to be everyone’s 
teacher.  Foremost knowledge is a relationship that unfolds over time and it is their work to do; 
not mine. 
 
Heart knowledge is also a barrier. 
 
When someone comes along and challenges what you think is dear, it is emotional.  People do 
not like to hear sad, hard, miserable truths; yet social justice issues are just that.  The life of the 
multiply oppressed person is particularly sad, hard, and miserable that continues, in part, 
because people need to be “feel good people” even in horrible social justice contexts. 
 
While the heart is indeed a valid repository of knowledge it is only one part of the truth.  It has 
to be balanced with mind knowledge.  Find someone who is willing to tell their sad, hard, 
miserable truth; stand behind them; love them; sustain them. 
 
5. What form/s does your activism currently take in this community? Is there an area of social 
change work that you feel is underrepresented in Nogo / Ptbo? 
 
For the most part I am unable to build relationships with local community members and 
organizations.  I do most of my work at home and alone.  There are many reasons for this such 
as local Indigenous women’s organizations and local settler organizations are dependent on 
INAC, the Ministry of Status of Women, or some other patriarchal institution’s funding and as 
such are less likely to stand with me.  In order to stand up a person has to be outside the 
economic paradigm and be willing to be poor. 
 
I am also weary of Institutional power as it is rooted in sexism, racism, ableism … .  And so I stay 
away from local institutions and local organizations.  There are too many obliging, 
accommodating, subservient, and needful people that will make me more vulnerable to the 
oppressor. 
 
I do, though, value the Kawartha Truth and Reconciliation Support Group (KTRSG) located here 
in Peterborough.  I also value Melodie McCullough of Journey Magazine Peterborough. 
 
I think the multiply oppressed person’s needs are not being addressed. 


